Hierdie vraestel kyk na die ontwikkeling van neo-Calvinisme in Brittanje gedurende die tydperk tot die Tweede Wêreldoorlog (Tweede Wêreldoorlog). Alhoewel die term neo-Calvinisme is breë , sal die fokus hier op die Reformatoriese strand wat verband hou met die benadering van die Kuyper , Dooyeweerd en Vollenhoven.
The focus here will be primarily on those in Reformational circles. At present in the UK there have been three main centres of Reformational thought and action: Bath, Cambridge and Leeds associated with Richard Russell (Christian Studies Unit), John Peck (College House) and David Hanson (International Association for Reformed Faith and Action (IARFA) and West Yorkshire School of Christian Studies (WYSOCS)), representing slightly different forms of Reformational thought. Other key players have included Stacey Hebden Taylor, Alan and Elaine Storkey, Irving Hexham, Rex Ambler, Jonathan and Adrienne Chaplin, Andrew Basden and Jeremy Ive. These will be the subject of a second paper dealing with the post-World War II era. This first part begins the story a little earlier. Coletto (2010) provides a fascinating look at neo-Calvinism in France and Italy, and this paper attempts to do the same by looking at the scene in pre-WWII Britain.
ENGLISH-DUTCH CONNECTIONS
There are a number of small but subtle influences between the British and the Dutch neo-Calvinists. Kuyper first visited the UK in 1866 to do some research at the Dutch stranger church in London. John à Lasco, the subject of his research, had been the pastor there. Kuyper later wrote about the Dutch church in London.
Another visit to London followed his wife's miscarriage in 1872. A third visit, this time to Brighton, had a great effect on Kuyper. In the summer of 1875 he came to hear the holiness teaching of Robert Pearsall Smith (1827-1898). The conference was entitled the 'Convention for the Promotion of Scriptural Holiness.' P.J.E. van Soeterwoude, founder of the Dutch Evangelical Alliance (Nederlandsche Evangelische Protestansche Vereeniging) in 1853 and had been active in the Reveil (Bundy 1993) , invited several Dutch pastors to attend the Brighton meeting. Along with Kuyper came Frans Lion Cachet, Gerth van Wijk, Adama van Scheltema and Baron von Boetzelaar (Bundy 1993, 130 ).
The Brighton visit had a major effect both on Kuyper and on Pearsall Smith. Pearsall Smith had been counselling a young female in his hotel room and allegedly 'put his arm around her'. This was misunderstood and Pearsall Smith was sent home under a cloud (Bebbington 2000, 76-77) . Consequently, Pearsall Smith withdrew from his holiness 'ministry'. Pearsall Smith spent the last ten years of his life living in England; his daughter married the philosopher Bertrand Russell. Involved with the Brighton meeting were E.H. Hopkins and H.W. WebbPeploe and it proved to be a stepping stone for the Keswick conventions. Over 8,000 attended the Brighton conference.
The Dutch group were later hosted by Kuyper in August 1875 in his home (Bundy 1993:130 He concludes with our debt to Calvin':
We are indebted to him for the independence of the Church and the free exercise of its discipline; the emancipation of the congregation and its presbyterial government; the limitation of the power of the State and the people's consciousness of liberty; the budding of home virtues and faithfulness in an earthly calling; the restoration to honour of the natural life and the increase of care for the common welfare the close connection between the earthly and the heavenly callings, and the opening of the eyes to the divine glory, which is spread forth over the whole creation. In 1928 Revd Dr Jan van Lonkhuyzen (1873 Lonkhuyzen ( -1942 addressed the 15th Annual SGU Conference expressing a desire for international cooperation between Calvinists. Van Lonkhuyzen was born in the Netherlands and had pastored churches in Grand Rapids (1918) (1919) (1920) (1921) (1922) (1923) (1924) (1925) (1926) (1927) (1928) and the First Christian Reformed Church of Chicago (1918 Chicago ( -1928 . In 1928, he took up a call to Zierikee, the Netherlands. It seems that he came from the Netherlands to deliver his address. The only details given in the published proceeding were 'Representative from Holland'.
THE INTER-WAR YEARS
His address started by stressing the need for unity: 'the more unity there is the more cordial and the more complete the cooperation can be'. Unity is found 'in God who elected us' and 'there is unity in the Holy Spirit'. This is the same for all Christians, but Calvinists 'are also united in one Confession of Faith'. He quotes B.B. Warfield's definition of Calvinism with approval: Calvinism is 'the purest form of Christianity'. He then reminds his hearers that Calvin was an 'emblem of International Christianity'. Christians from all over Europe flocked to his theological school in Geneva. He goes on to stress the great need for a united effort among Calvinists:
First, there is the task for the Calvinists of each country to perform for and in their own country. They should band together and form one national Calvinistic league, in order that it may be seen that God has still in that country His people who stand for the old truth. This is indeed giving honour and glory to God for His faithfulness.
He mentions the need to hold to all the five points of Calvinism: 'as you do here'. To leave one of them is to embark on the slow slide downwards into Arminianism. He goes on to emphasise the need to be involved in education: '… Christian instruction not only in the home and in the Sunday School, but also in the Weekday School, in the Grammar School.' Then:
'Christian parents should not rest before they have Christian schools for their children! You can never make up for or counteract in one or two hours what is not taught, or wrongly taught on five days of the week.'
In good Kuyperian style, he goes on to stress the sovereignty of God over all:
'God is the sovereign, the King of our children. We may not do with them what we like to do; we must acknowledge His sovereignty over them also.
Then we, as Calvinists, have a task to apply these principles to politics, to science, etc.; in a word, to every sphere of life. God is sovereign not only in religion, but in every domain, and this must be acknowledged. That is what Calvinism is for, and for which we have to work together. A mighty task! "Crown Him Lord of all!"' He concludes with a rallying call:
For that purpose it will be advisable for Calvinists of all nations to band together, and to show to the whole world that there is still, through the Lord's grace, a people left that has not bowed the knee before the Baals of our times! Indeed, such an international league of Calvinists of all countries will give honour to God and His truth over the whole world. And these national leagues of Calvinists, united in one international league, can greatly help, guide, teach and support one another. We have many enemies over against us -Rationalism, indifference, superstition, etc. We have a tremendous struggle.
It's not clear what the SGU made of his Kuyperian call.
One thing is certain and that is that it was a steppingstone towards an exploratory visit by the SGU to the Netherlands and to the 1932 International Conference in London.
In the 1928 proceedings van Lonkhuyzen's paper is followed by 'An appeal' by Revd E.C. Unmack. He responded with: 'I believe his meeting to be of God. Our brother has struck a note identical with my own soul.' His appeal is:
Are there fifty people who will write to the secretary [Atherton] and say, "Realising that we are face to face with a critically urgent situation, and in imitation of the faithful men at the Diet of Spires, who were faced with ruin but were true to God, we are prepared to go where you send us, to preach, or do anything on behalf of the cause of sovereign grace in all its glory and beauty?" I ask, Are there fifty men that will give themselves to that holy purpose?
Atherton, in his General Secretary Address, sends greetings to 'our brethren scattered abroad in various parts of the world'. There is an increasing widening of the scope of the SGU. Greetings are sent to those in the British Empire:
… that Empire was built upon Calvinistic principles by Calvinists, who gave us Calvinistic laws and a Calvinistic throne.
He does lament the fact that no one from Scotland had come and been able to 'witness' at the conferences. That would change with the involvement of Maclean and Macleod in subsequent years. He also sends greeting to Holland. Noting that:
Since the revival of the doctrines of grace, and the noble work of Dr A. Kuyper The result of this discussion will be evident from the minutes presented herewith. The Sovereign Grace Union is an organization comprised of members from different denominations in England whose aim it is to strengthen and disseminate the Reformed doctrines within their own congregations, especially the doctrine of election.
In addition to this, an awareness has arisen within this circle that the Calvinistic world and life view has a wider application than has hitherto been part of their activities. It has especially been the latter that has motivated them to seek to make contact with Calvinistic believers in other countries.
As far as the people are concerned, it seems to me that Rev. Atherton is the most positive. He was familiar with some of Kuyper' Neither of the other two gentlemen contributed much to the discussion. Nevertheless, they gave the impression of being calm people with well-considered opinions.
My final impression of the discussion is that we can continue in our country to try to form a national committee of those who are prepared to envisage the possibility of international co-operation of Calvinists, and that we shall then have to see what these gentlemen, or their organization, can establish towards this purpose.
Respectfully, H. Colijn ***************************** In the report in Peace and Truth 'An impression of Holland', presumably by Atherton, the emphasis is on the historic roots of Calvinism in the Netherlands:
But of greatest interest to us -as members of the Sovereign Grace Union -were the places where the great Free Grace Dutch fathers carried on their noble work, and where Calvinistic battles were fought and won.
He acknowledges the instrumental role of Kuyper in the revival of Calvinism there and notes that one-eighth of the population hold to the Reformed faith, with 'an aggressive religion that enters into their every-day lives'. But despite 'such a wonderful revival, religion itself finds itself attacked by an irreligious foe.' The foe it seems is lawlessness and Bolshevism. He concludes by stating that '"Even at this present time there is a remnant according to the election of grace" and we rejoice that our brothers and sisters in Holland are praying for us.'
3.2
The Delegates from different countries met to consider the possibility of 'formulating a scheme for the ultimate formation of an International Federation of Calvinists'. Those that attended included:
Numerous others couldn't attend and several sent messages, these included Henry Atherton, Donald Maclean (Scotland), van Lonkhuyzen, (Holland), J. Sebestyen (Budapest), and J. Warren (S. Ireland).
The following resolution was submitted by the SGU:
The Committee of the Sovereign Grace Union, whilst It was also suggested that the newly-formed (1929) Evangelical Quarterly could serve the interest of Calvinists throughout the world. Maclean -who was unable to attend as is wife was suddenly taken ill was to chair the meeting -was one of the editors of the Evangelical Quarterly.
The Evangelical Quarterly did in part fulfil the interest of Calvinists. It was the first UK journal to publish a paper on Abraham Kuyper and it published articles by Dooyeweerd and Vollenhoven. Articles with a broadly neo-Calvinist approach published before WWII include (these include Waterink 1929; Kolfhaus 1930; Kuyper 1931; Vollenhoven 1931 Vollenhoven , 1932a Stoker 1932a Stoker ,b, 1933a Lecerf 1932 Lecerf , 1935 Anema 1935 Quarterly (EQ) (Stoker, 1932 (Stoker, , 1933 (Stoker, , 1935 In 'The possibility of a Calvinistic philosophy' (Stoker, 1935) he starts by bemoaning that the 'philosophical contributions of Calvinists betray that they often -too often -confuse theology and philosophy' (Stoker 1935:17) . He is clear philosophy is not theology and theology is not philosophy: a Christian philosophy 'must be definitely distinguishable from a Calvinistic theology' it should have a 'domain and task of its own' (Stoker 1935:17) . That domain according to Stoker is 'the cosmos as a unique whole and the relation of any particular being to the whole' (Stoker 1935:19) . He identifies questions such as 'What is the cosmos, what is the stays of man or life or of matter in this universe?' as belonging to philosophy, and questions such as 'What is the nature of God, what are his attributes? belong to theology (Stoker 1935,19) . Though theology and philosophy are distinct they are related. Both 'accept nature (as far revealed to us in our consciousness) and the Scriptures (as the divine revelation of God) as sources of knowledge' (Stoker 1935:19-20) . For philosophy to grasp the cosmos as a whole it must do so transcendently (from the outside):
As a member of a mob you cannot command a view of it, but the outsider, the bystander, can; human personality is unintelligible from the "view-point" of a blood corpuscle, however much this corpuscle may have travelled through all parts of the human body; the beauty of a painting can never be "enjoyed" by one of its paint-patches. Likewise the ultimate meaning, significance and unity of cosmic reality can never be understood from a mere human viewpoint, i.e. as long as man (as a part of it) views it "from the inside", from a cosmically immanent standpoint.' (Stoker, 1935: 20) .
This rejection of a transcendent revelation means that an immanent position must be found from within the cosmos. This would then result in an -ism. Something which a Calvinistic philosophy would steer clear of if it wishes to remain Calvinistic.
The '-isms' of all immanent philosophies promote some particular principle of reality to the status of a unifying universal principle with the result that the meaning and import of such a principle is unlimitedly exaggerated and even "divinely" idolized, and with a further result that the other and essentially different principles of immanent reality are seen in the light of this universalized or idolized principle, thus giving a forced and an artificial view of these other principles. This means that all immanent philosophy is in one way or other guilty of subjectifying and falsifying reality (Stoker, 1935:21) .
A Calvinistic philosophy is thus possible, Stoker concludes. But not only that it can be genuinely objective in a way in which immanent philology can never be. A Calvinistic philosophy will be a transcendent philosophy, and only a transcendent philosophy is able to see the whole of cosmic reality. Sadly, it seems this pre-World War II plea for a Calvinistic philosophy went largely unheeded in the UK. 
The Third International Conference of Calvinists (1936) Geneva
The Third International Calvinistic Conference (1936) was held in Geneva 15-18 June. Schilders' fears of an increased Barthian influence in these conferences were confirmed at Geneva.
The Fourth International Conference of Calvinists (1938) Edinburgh
The fourth International Conference returned to Britain in 1938.
This conference was held in Edinburgh (6-11 July (1936) (1937) . He was the author of Christ and the World of Thought (Lamont, 1935) . (Oliver Barclay -a major protagonist of the Dooyeweerdian perspective in Britain -cites this book as having an initial influence on him (Barclay, 1997:29 The inclusion of economics and art at least suggests that a wider view than traditional, Old-School Calvinism. However, overall it is more Knox than Kuyper that is the prevalent approach. The majority perspective here is a far cry from the aim of Colijn. The movement away from a neo-Calvinist Reformational perspective is noticeable. The Barthian influence was less here than at Geneva, nevertheless, in his paper of 'The Reformed faith and the younger generation' the Revd David Read remarks:
(...) there has been the immense stimulus to our generation provided by the dynamic theology of the Word. I hope I may be allowed to mention the name of Karl Barth without being labelled Barthian. He, and, in this country perhaps to an even greater degree, Emil Brunner, has been a mighty formative -or ratherreformative -influence on the theology of the new age.
It is this continuing welcome of the influence of Barth and Brunner that in part scuppered the neo-Calvinist growth. Barth was antagonistic towards a distinctively Christian philosophy -this then undermined the Reformational approach. Christian philosophy tends, particularly by Barthians, to be seen as something of an oxymoron.
A fifth conference was planned to take place in 1940 at Embden, but the World War II prevented it happening. The Reformational perspective in the international conferences continued to be swamped by Barthian voices. This changed in 1951 at the conference with the formation of the International Association for Reformed Faith and Action.
CONCLUSION
It is worth examining the aims outlined in the SGU trip to the Netherlands:
